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In the yovel year, the enslaved go free; the Hebrew word
d’ror refers to this release, and to liberty itself.

Perhaps the most famous use of Leviticus 25:10 is

on Philadelphias Liberty Bell, on which is enscribed:
“Proclaim LIBERT'Y throughout all the land unto all the
inhabitants thereof . The iconic bell was created for the
Jubilee year (the word ‘jubilee” derives from the Hebrew
‘yovel”) of Pennsylvania’s Charter of Privileges, which
granted religious liberty to its inbhabitants; only later did
the bell come to be an icon for abolitionists and called the
Liberty Bell, because of its inscription’s connection to freeing
slaves. A copy of the Liberty Bell hangs in Jerusalems
Gan haPa’amon, Liberty Bell Park.

The commandment to release slaves during the yovel year
awakens us to the fundamental problem with human
slavery—the degradation of human beings and of our
purpose in the world. Leviticus 25 concludes with the
enduring understanding that we are meant to derive from
the notion of d’ror:

D72y YN )29 (M)  “For it is to Me that the
DMIN SNINNIN YWN DA >y Israelites are servants: they are

L DYFAYN /1IN D8N NNy My servants, whom I freed from
IR DR XK the land of Egypt, I the Lord

your God.

As you study the sources below, consider what “release” could
mean in our own time and in contemporary terms. Who
deserves release and why? Who has the obligation to call for
it? How might it happen?

D’ror/Release: Leviticus 25:10

mY N onvT () “You [plural] shall hallow the

DJ]N'iP* IV .13.’\97.3.‘30 fiftieth year. You shall proclaim
919 ﬂ.’:W)T". 535 :{WNB 97 release (d’ror) throughout the
N ST A : land for all its inhabitants. It

‘7233)3":‘3 ?3_? 5 I'\?‘{Q:: \’zj:?{ shall be a yowvel for you: each of

e . you shall return to your holding
SRYRIPNAYD L each of you shall return to

your family.

»  What does it mean to proclaim release throughout
the land and for all its inhabitants? What is the
relationship between this release and hallowing or
making holy the fiftieth year? From what and to what

D’ror: Liberation
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do you think people are being released? What is the role of returning to
one’s land holding and to family in freedom?

»  Who is the “you” that the text is addressing here? What are all the things
that “you” are told to do? Why might this be stated in the plural?

. Enslavement and Freedom

The continuation of Leviticus 25 addresses in detail the circumstances that lead
to enslavement, the practice of release, and the distinctions between temporary
Hebrew debt-slaves, and lz'ﬂa—lan g slaves from the surrounding nations,

whose release would not be proclaimed at yovel. (Rabbinic tradition has long
held since that the permissibility of life-long enslavement perished with the
memory of who exactly the nations were that might have been enslaved). As
you encounter these sources, consider potential contemporary parallels to these

notions of enslavement and release.

A. Enslavement: Leviticus 25:39-43

N2 2 9202) 7Y NN 7192 22) (VY)
AYIND 2¥D () : T2Y NTAY I3 TAYD
STRY TAY 52D MY TY TRy M)

IN V) 1Y 122 NI THYN RY) (N1)
(2) : 29 PNIN NN IN) INNIYN
NIND ONRONRYIN IYN O >T7IY D
N2 () : 72Y N12NN 112D ND 0NN
1’?5’3:5’9 DR 77922 17N

¥If your kinsman below you persists in
economic straits and must give himself
over to you, do not treat him like a slave.
“He shall remain with you as a hired or
bound laborer; he shall serve with you only
until the yove/. *Then he and his children
with him shall be free of your authority;
he shall go back to his family and return

to his ancestral holding. **For they are My
servants, whom I freed from the land of
Egypt; they may not give themselves over
into servitude. ¥*You shall not rule over him
ruthlessly; you shall fear your God.

»  In this passage, why does a person become enslaved? What do you imagine

about the life circumstances of this person? What has happened that led

to bondage?

»  What are the limits this passage sets on slavery? What is the rationale
offered for those limits? What wider values do you see expressed here in the

act af releasin 4 slaves?
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B.  Freeing slaves: Rabbi Shlomo Yitzhaki (Rashi) on Leviticus
25:10

P2 ,987 P2 ,07aY9— T ONNXIPY  “You shall proclaim release”™—for slaves,

A9MIVN DNY WY Y 199 Koy even if they are committed to eternal
enslavement, even if six years have not

elapsed from the time of sale

Rashi (Rabbi Shlomo Yitzchaki, France 1040-1105) is perhaps the best
known commentator on the Bible. His commentary includes midrash, as
well as explanations of pshar—the surface meaning of the text.

Six years or eternal enslavement: Exodus 21:2, 5-6
TRy ONY WY )y Tay NMPN >3 () *When you acquire a Hebrew slave, they
qN DN (M) : DIN YWoNY KN Nyaway  shall serve six years; in the seventh year
YMUN TN TR NN SPIAN 1ayn N they shall go free, without payment. *But
Py WA () - o NS A g e lave declres, Tlove my masterand
O e oty — - my wife and children: I do not wish to go
NN ﬂb‘fD N W)’.M]] DToND IN frg,fe,” the master shall take them bf:foreg
Y3722 VIR N PITRYIN IPMD - Goq, They shall be brought to the door or
0OV VTIN the doorpost, and their master shall pierce
their ear with an awl; and they shall then
remain a slave for life.

»  In Rashis understanding of d’ror, who is being released and from whar?

»  In light of the biblical passage from Exodus, why is it important to Rashi
to articulate these two details of releasing slaves? How does he present
d’ror as shaping the biblical institution of slavery?

»  How do you imagine that yovel would shape a cultural awareness
of slavery and freedom throughout the fifty-year cycle? How would
proximity to or distance from the next yovel, or the mere existence of
the legal institution, shape how slave-owners and those enslaved would
understand their statuses, roles, and relationships?

»  Today, Jewish law has eliminated slavery. What can the texts about d’ror
teach us, even in the absence of physical slavery?

»  How can the notion of release from enslavement affect our approach to the

future of Israelis and Palestinians during this fiftieth year?

D'ror: Liberation 3
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C. Slavery is cancelled when there is no yovel: Tushbatz 2:27

73N 1232 NN MY TIY PRY NI VT
AT NIN AN Y'Y PRY DD RN'T
YTPNN /92 POV HPNTI NN YaAPHvY
IIND ' PYVITIPAY (XY VD) NTY
170) [D2pnn] (KapNnn) 192) (XY VD)
DAY NYWN 1YV 920 MYV (NY
95 PPV HOYAT DIVN TH 1IN LAY
555 NN HAY DINOTO NYYY MaAVY
(27y 279) POIY OOV HRTI NPAYY
TP O INN DAV PRY N3N I
7915 MY 7NN 1D MM XY YOOIN
D/PDT Y12Y TAYD NIW ININY NN

0) PYYTRT 2792 ONTI MNP I9NT
DN DIN9D MY NN POUN NION (N'Y
ION TIY NIPY 97YNR IISY NN POYN
TN HON 12 NN 2107 D50 OONP
(N77Y 379) PININD P92 HPNTI NN
DO>TaY YNV 7259 ) YNOT DIVN
N MYN MY DN DTAYD DYTAY NI
MDNO 957 51NP 1IN PRI POY 1IN N
VYNN IN I HTPWO 1IN YN NIN
ND DAN PNINTI DNN DIVIY INX PT
Riaba BAMIYA!

It is known that the category of the eved
ivri (Hebrew slave in debt bondage) is

not operative today, as this category only
exists when yove/ is in practice. . . and yove/
was already cancelled from the moment
that the tribes of Reuven and Gad were
exiled, as yove/ requires that all of Israel’s
residents are living there, as it says “for all
of its residents.” (Arakhin 32b) And today,
when yovel is not operative, in the case of
a person who goes broke, the Torah does
not permit him to sell himself such that he
would be like an eved ivri—that is, the case
where his body is purchased. (Kiddushin
17a) Rather, he should hire himself out as
a laborer, and if he did so, even though he
is called “eved,” he is not acquired at all,
and may go back on the agreement, even
in the middle of the contract (Bava Metzia
76a), as it says “For the children of Israel
are my servants”(Leviticus 25:55)—and not
servants to servants. And if he borrowed
money, this debt is incumbent on him, but
the creditor does not acquire his person

at all. Rather, the debt should be collected
when he has the money, or from the work
of his hands after he has taken from his
earnings enough for his sustenance, but not
for the sustenance of his household. . .

»  Why, according to the Tashbatz, can there be no debt bondage if there is no

possibility for release?

»  Per the citation above, the rabbis of the 1almud understood the biblical
words ‘for the children of Israel are my (God's) servants” as ruling out the
possibility of being enslaved to another servant (that is—another human
being). How does yovel emphasize this servitude to God, not to humanity?

»  Many people have given up hope of any release, or any new ways forward
toward peace between Israelis and Palestinians. How might the idea of
yovel open up space for moving forward?

Rabbi Shimon ben Zerach Duran (1361-1444, Spain/North Africa),

often known as Zashbatz, was a legal scholar. The Tashbatz is a collection of

legal opinions.
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Il. Beyond Slavery: Expanding D'ror

While in the biblical passage, d’ror is primarily about releasing slaves,
later Jewish literature applies it to all of us, rendering it central to Jewish
exploration of one of the ultimate quests of human existence: our pursuit of

freed0m and liberation.

A. Releasing slaves releases all of us: Rabbi Ya’akov Yehoshua Falk,

P’nei Yehoshua
72 HOD NIND NIT DNNIPY

,MAYY D30 NON NI XD 7PTAY D3O
P 2°9N), M7 N2 PRY N TN D
DN DX2AYINN D ,D°AVIN NNPND

77 MNN DX DOWHNIN .OITANIVN
VI MTAYN .NPTNI MITIY HHD2 PRYD
ST D) PIRM TAYN N2 DWWV N
TAY PN DI DTN IIN N PYD

2 PYVYTR) MNYD PNTXR NP MY
YT-HYV 1Y DO T DNNIPY 199
P NPTHN PAVIN DI DYV NINY
NN M

“You shall proclaim release (dror)
throughout the land for all its inhabitants.”
It does not say “for all its slaves,” but “for all
its inhabitants,” for in a state where there

is no freedom, even for a minority of its
inhabitants, all its inhabitants are enslaved.
We experience freedom only when there

is no slavery at all in a state. Slavery is an
affliction that damages slave and master as
one. This comes from a saying of the sages:
“Anyone who buys an Israelite slave has
essentially bought a master for him/herself”
[Talmud, Kiddushin 20]. Therefore it says
“proclaim release for all its inhabitants”—
by freeing the slaves, all the inhabitants of a
state become free.

»  According to the P'nei Yehoshua, how does slavery affect all of the
inhabitants of a place? How does release affect them all?

»  How would you apply this principle in our own time? How do we (as a
society or as individuals) withhold freedom, and from whom? How does
that affect not only those living with restricted freedoms, but also those
whose freedoms are not officially restricted?

»  According to a famous saying often credited to Lilla Watson, an aboriginal
Australian academic and activist, “If you have come here to help me, you
are wasting your time. But if you have come because your liberation is
bound up with mine, then let us work together.” How does this quote relate
to the P'nei Yehoshua text? What gets in the way of our seeing our own
liberation as bound up in that of others?

»  Often, there is a dichotomy between those described (or who describe
themselves) as pro-Israel, and those considered pro-Palestinian. Does the
P'nei Yehoshua text help break down this dichotomy?

Rabbi Ya’akov Yehoshua Falk (Germany, 1680-1756) was a Talmud

scholar. P’nei Yehoshua is a book of commentary on the Talmud.
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B1.

NN, TNN NYI NIT XNDDY INDT
NYO NON NIT PR : ROINT—IYNWUN
NV NN DTN 229 N . MPN

NND 972191 ,XIT 22 P TNHI>—INT
TN O]

Freedom of movement: Babylonian Talmud, Rosh Hashanah 9b

Everyone agrees that 4’7or means freedom
(herut). From where do we know this?

It is taught [in an earlier source]: “D’or
means freedom (beruz).” Rabbi Yehuda
said: Where does the word &’7or come
from? Like one who lives (medayyer) in
any dwelling (dayyra), and engages in

commerce 1n any COllIltI'y.

The Talmud is a compilation of law, narrative, folk wisdom, and more.
It consists of the Mishnah, probably compiled around 200 CE, and the
Gemara, compiled around 500 CE or later.

'The Talmud is divided into 63 tractates, each mostly focused on one subject
(but often including much material on other subjects as well).

When we refer to “The Talmud,” we usually mean the Talmud Bavli
(Babylonian Talmud), codified in Babylonia. There is also a second Talmud,
known as Talmud Yerushalmi (Palestinian Talmud), codified in the Land of

Israel somewhat earlier. The latter is less complete and has been less central

to the development of law.

B2. Rabbi Avraham Bedersi, Hotam Tokhnit Dictionary,

“D’ror, Hofesh”
(" 1172 XIPM) MIT ONNRIPY NN
VAN 1Y D WON DNNIPY N ND
SaAN DYTHIN TIaywn NIDN ON D ION
195 57902 NITAYN I NONNN XN NIT
DTN N (.2 70 D) NI ININY
Y2 PYTT INND NIT NIVO XN N
1N NN NINY DIPN D02 VT RIT
.. DMNN MVYIa

92T 579 NIT NIV DNV DIPN 551
NN RO NN YDA NV

Where the text says “proclaim release”
(d’ror), it doesn't say “proclaim freedom
(hofesh),” for the idea of freedom is only
removing enslavement, but release (d7or)
is total salvation from servitude entirely,
as it says in the Talmud [Rosh Hashana
9b] “Rabbi Yehuda said: Where does the
word &’ror come from? Like one who lives
(dayyar) in any dwelling (dayyra)’—that is,
one who dwells anywhere they would like
and is not under the authority of another.

Anywhere the language d'ror appears, it
means something that happens without
fear and with no one /nothing to prevent it.

»  RabbiYehuda in the Talmud passage connects the Hebrew word N7
(d’ror, release) to the Aramaic word V7T (dar, to dwell). How does he use

this wOrdplay to itlluminate an undersz‘anding of what release means? 1o

whom does this idea of d’ror apply?
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What distinction is Rabbi Avraham Bedersi drawing between freedom
and release? What qualities does this add to the 1almud’s understanding of
release? How do you relate to these various conceptions of what it means to
be a free person?

How might we apply Rabbi Yehuda’s and Rabbi Bedersi’s understandings
of d’ror fo our own world? How does this play out specifically in Israel and

the occupied Palestinian territories?

How do you understand the end of the second text—""something that
happens without fear and with no one / nothing to prevent it"? Do you or
anyone you know have direct experience with having fear influence where
you do and don’t live or do business?

What is the role of fear in controlling individuals’ actions or Zife choices
in any of the contemporary contexts you came up with above? And what
would freedom from fear look like in those contexts?

Hotam Tokhnit Dictionary is a book of Hebrew synonyms written by Rabbi
Avraham Bedersi (Provence, c. 1270—c. 1340)

C.  D'roras passing generations: Rabbi Moses ben Nahman Girondi

»

»

»

(Nahmanides) on Leviticus 25:10

N2 NTY TN NT WO 77 Dioris from the language of “one
(TN MYNp) generation [dor] departs and another

generation arises” [Kohelet 1:4].

What connection do you imagine Nahmanides might be making here
between liberation and the passing of generations? Where do you see the
passage of time and generations offering release?

There are multiple generations with multiple experiences of the past fifty
years: Those who remember the creation of the State of Israel and were
already adults during the Six-Day War. Those who came of age at the time
of the Six-Day War. Those who came of age during the First Intifada.
Those who came of age during Oslo. Those who came of age during the
Second Intifada. Those who came of age during the 2014 Gaza war. How
do each of these generations see the situation in Israel and the occupied
Palestinian territories differently? How do these generations’ experiences
affect them?

What was the prime event that governs your own relationship to Israel 4
How has this experience s/yapea’ you?

D’ror: Liberation
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»  How might each generation think about release from the challenges of
the last fifty years? How might this generation move forward in the

next fifty?

Rabbi Moses ben Nahman Girondi (Spain, 1194-1270), known as
Nahmanides or Ramban, was a prominent philosopher, mystic, and biblical
commentator. His commentary on the Torah includes mystical elements,
along with explanations of the basic meaning of the text and references to

midrash (rabbinic interpretation).

D. We have the power to free any place: Sefazr Emet on

Parashat Behar

DN 1N DINNN INYY >
NY2NDY MINN ND D2 W NNNN
VR0 OMINT NIMPNRN DI NOIND
SMNIT 0NN

'The children of Israel who went out of
Egypt and were given Torah have in their
hands the power of freedom, to bring
redemption to any place and time, as it says,
“proclaim release.”

»  The Sefat Emet emphasizes that we are the ones who proclaim release.
What are the elements he identifies as giving us the power to effect release?
To what extent do you believe or ﬁna’ bis statement to be true?

»  In the current situation, everyone often feels stuck—and waiting for the
other side to make a move. Israelis are waiting for Palestinians to end
violence altogether; Palestinians are waiting for Israelis to stop settlement
construction. What power do we have to get unstuck from this situation?

'The Sefar Emet is a collection of Torah commentary written by Rabbi
Yehuda Aryeh Leib Alter (Ger, Poland, 1847-1905), more commonly

known by the title of this book.
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lll. D’ror as Incense: Authenticity and
Purity in Liberation

The word d’ror appears in an entirely different context—as an element in the
anointing oil to be used in the desert tabernacle. Its meaning there becomes
another element of understanding the nature of release.

A. D’orin Incense: Exodus 30:23-25

MNIT IR YN DY 77 NP NHNY (D)
DOYNN N0 DY 10IP) NMIND VNN
: DYNNDI DOWNN DY MIPI OINND)
YTPN DRV MIND VRN NTP) (1)
VOV INR YUY (N3) 5 P 12T YY)
DR NWYD NN NRZY VTP NDYD
FI YTP NNV Y

2Next take choice spices: five hundred
weight of solidified [&7or] myrrh, half

as much—two hundred and fifty—of
fragrant cinnamon, two hundred and fifty
of aromatic cane, *five hundred—by the
sanctuary weight—of cassia, and a Ain of
olive oil. ®Make of this a sacred anointing
oil, a compound of ingredients expertly
blended, to serve as sacred anointing oil.

B.  D'ror as spiritual purity: Nahmanides on Exodus 30:23

D127 (2> ‘9 NN RIP) XIADA NV
DD 29YNN N, INYTY IWIN IRY
IMIN PN NI, NN DIMP P2
NTI NINY 127Y2 1NN RIPIN DIMPA
YOI TPTPY ,NAT D NN TIN D
3 )21 TN IMNX POV 4PN
191,01P) ©IPN 592 “NIT WO
PPV, MV D35 NIND NIT ONXRIP)
Dom) MTAYN DMPI XNIND YA DD
..DMYINDY DN TIAYY

Midrash Sifra (a rabbinic commentary

on the book of Leviticus) teaches about
mixtures of things that cannot be detected,
like mixing water into wine, or resin into
myrrh. They would counterfeit myrrh with
resin, because it is a similar substance. And
so it says in the text “solidified (released,
d’ror) myrrh,” meaning it should be clean
of forgery, the forgery so commonly
foisted upon it. And so it stands to reason
that dror always speaks to cleanliness,

so too where it says “proclaim release
(d’ror) throughout the land for all its
inhabitants”— that all those who belong
to the land must be clean from slavery

and any enslavement of their bodies or
their land.

»  Nahmanides connects the word d’ror as it appears in the context of yovel
with its use in the description of the myrrh. Why does he connect the
concept of purity with the command for release? Which inhabitants do you
think he is concerned about, and what is his concern?

»  What would it mean to talk about looking at freedom through the lens of
purity and cleanness? Can we ever achieve perfect freedom, for ourselves
or others? What is gained and what is lost by pursuing d’ror with an eye
toward thoroughgoing purity? How can we work for release and other
aspects of social justice while recognizing that the circumstances in which
we operate—and thus likely the outcomes of our work—uwill always be
messy and complex, rather than ‘pure”?

D’ror: Liberation
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IV. D'ror as a Swallow: Free as a Bird

In the Torah, d’ror is the name of a small bird (translated here as “sparrow.”)
See how medieval commentators connect this bird to the larger idea of release.

Al. Psalm 84:4

M2 32 T M2 NINYN 9% D) (7)
N PDINIT NN PO NNY IYN
DTN 2290 NINIY

A2. Proverbs26:2
NP 12 YWY T2 TNV 11982 (3)
:NIN IO NO OIN

‘Even the sparrow has found a home, and
the swallow a nest for herself in which to
set her young, near Your altar, O Lord of
hosts, my king and my God.

’As a sparrow must flit and a swallow fly, so
a gratuitous curse must backfire.

B.  Swallows and people returning home: Rabbi Isaac ben Judah

Abravanel on Leviticus 25

29 2w 535 IR NIT ONXRIPY
TNO NITIININD YWIR DY OIT2YD
9IW0 M9ND

“Proclaim release throughout the land for
all its inhabitants”—Say to the slaves that
each person should return to their land
like a swallow that wanders, like a bird
that flies.

Rabbi Isaac Abravanel (Portugal 1437-1508) was a biblical commentator

and philosopher, who often addressed the everyday concerns of his Jewish

community, living under persecution.

C. Under no authority: Talmud Shabbar 106b

9797 MOAX2 NON : NN 27 92 N2 N
NINT .Y NDAPN NPNRY Y 1OPDY
AN NNY XIPI NND - INYNY 1’17527

TV NP2 DTV NON—NT

D.

Rava bar Rav Huna said: This bird is
called d’ror because it will not accept any
authority, as is taught by the house of
Rabbi Ishmael: Why is the name of the
bird d’ror? Because it lives (darah) in a
house as it lives in a field.

Singing when free: Ibn Ezra on Psalm 84

NIPIODIN I NY OW—NTY  Dror—the name of a songbird; perhaps it

123 95 19 NN PRY Ny D
VAN NNV

is named that because it will not sing unless
it is free.

Rabbi Abraham Ben Meir Ibn Ezra (Spain, 1089-1167) was a poet,
grammarian, and biblical commentator whose commentary focuses on the
literal meaning of the text, rather than bringing in midrash.

T'ruah: The Rabbinic Call for Human Rights ¢ www.truah.org
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Free everywhere: Radak on Psalm 84

'The male d’ror is known always to nest
in houses; it is called d’ror because it is
free among human beings, nesting in
their houses.

Or this might be said about exile—the
birds can find a place and nest in the place
of your altar, which has been destroyed—
the birds nest there and we cannot circle
there to make offerings. A midrash [Exodus
Rabba 20:6] explains this through a
parable—the bird stands for the people of
Israel that would come to make pilgrimage
on the three festivals in the Temple, and
make their offerings—and the people of
the dispersion say that their souls yearn to
go up as Israel would do when they were in
their land.

Rabbi David Kimhi (Provence, 1160-1235), known as the Radak, was a

biblical commentator and grammarian, whose comments often focus on the

language of the text.

NTT NN P NPWIN

'The soul: Sefat Emet on Exodus, Parashat Ki Tissa

The soul is called &ror-bird.

What link does each commentator draw between the name of the bird and
the concept of freedom? How would you connect each of the aspects of this
bird, as described by these texts, with some aspect of human experience?

What can this bird teach us about human freedom? What might this bird

teach us about the experiences of both Palestinians and Israelis?

How might what we learn from this bird mowve us toward liberation and
away from the stuck-ness of the current Israeli-Palestinian situation?

D’ror: Liberation 11
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Final Questions

»  How can we call for liberation in our own time? Who can call

for liberation? How can we brin g it about? What obstacles mig/yz‘
we encounter?

»  Although d’ror would occur just once in fifty years, it was designed to be
part of our thinking all the time. If you could integrate this aspect of yovel-
consciousness into your own practice, what would change about what you
believe? About how you act?

»  In this fiftieth year since 1967, what might we learn from these concepts of
d’ror that would allow us to free ourselves from the current situation?

12  T'ruah: The Rabbinic Call for Human Rights ¢ www.truah.org



